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TheUltraＧOrthodoxinIsrael:
WhoTheyAre, WhereTheyAreHeaded

SaraZalcberg

Abstract:Thisarticleaimstoanalyzecurrentdevelopmentsand
trendsintheultraＧOrthodox(Haredi)societyinIsrael．Itbeginswith
adiscussionofwhotheultraＧOrthodoxareandwhyitisnoteasyto
definethem,followedbyanoverviewofthegroup,withparticular
attentiontothetensionsandconflictswiththe majoritysociety．
Exploring the ultraＧOrthodox as a society in change, which
neverthelessmanagestomaintainitsenclavementality,thearticle
concludeswithseveralpredictionsastohowitmayevolveinthe
comingdecades．
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Introduction

Israel􀆳s ultraＧOrthodox (Haredi)population is a minority group
comprising１３％ ofthetotalpopulation (includingnonＧJews)．①Inrecent
years,amidstdemographictrendssuggestingthat withinlessthantwo
generations,oneinthreeIsraeliswillbeaHaredi,researchonthisgrouphas
blossomed．②

①

②

Lee Cahanerand Gilad Malach, Statistical Reporton Orthodox Societyin Israel ２０２０
(Jerusalem:TheIsraelDemocracyInstitute,２０２１),１１．[Hebrew]

KimmyKaplanandYaelBecher, StudyingIsraeliHarediSociety: A ScholarlyInventory
(Jerusalem,September２０２２),１１．[Hebrew]
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ThisarticleaimstoanalyzecurrentprocessesandtrendsinHaredisociety
andoffersseveralpredictionsregardingthefutureoftheultraＧOrthodoxover
thecomingdecades．ItbeginswithadiscussionofwhotheultraＧOrthodoxare
andwhyitisnoteasytodefinethem,followedbyanoverviewofthegroup
anditssocial,political,cultural,and educationalcharacteristics,with
particularattentiontothe maintensionsandconflicts withthe majority
society．ExploringtheultraＧOrthodoxasasocietyinchangethatnevertheless
managestomaintainitsenclavementality,thearticleconcludeswithseveral
predictionsastohowitmayevolveinthecomingdecades．

Ⅰ．WhoIsUltraＧOrthodox(Haredi)?

Inthelasttwodecades,ultraＧOrthodoxsocietyinIsraelhasexperienced
changeinvariousareasandexpandeditsboundaries．Thesechangeshaveraised
questionsregarding what ultraＧOrthodox Judaism is, who is “ultraＧ
Orthodox,”and,accordingly,whatdefines whethera personis ultraＧ
Orthodox．

Friedman,wholaidthefoundationforresearchonthegroupinIsrael,claimed
thattheterm“ultraＧOrthodoxJudaism,”inthemodernera,referstoadefinedand
distinctpartofJewishsocietythatconsidersitselfcommittedtohalakha (Jewish
law)asinterpretedanddelineatedbyauthoritiesinJewishreligioustradition
(“orthodoxy”)．①

UnlikenonＧultraＧOrthodoxformsofreligiousJudaism,suchasReligiousZionism,

theultraＧOrthodoxarecharacterized,accordingtoFriedman,bythefollowingcriteria:

commitmenttothestrictinterpretationofJewishlaw;(male)totalcommitmenttothe
studyofTorah (specifically,theBabylonianTalmud);totalobediencetoreligious
authority;differentialrejectionofmodernity;resistancetoZionismoratleastits
ideologicalrejection;andseparationfromthenonＧultraＧOrthodoxmajority．②

①

②

Menachem Friedman, UltraＧOrthodoxSociety: Sources, Trendsand Processes (Jerusalem:

InstituteforIsraelStudies,１９９１),６Ｇ７．[Hebrew]

Ibid．
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Brownemphasizedtheconceptof“faithofthesages”asadefinerof
Haredisociety．①ThisconceptunderscorestheobligationofultraＧOrthodoxto
obeyreligiousauthoritynotonlyin mattersofhalakha butalsoinnonＧ
halakhic,everyday matters．Brown further highlighted the halakhic
limitationsthatultraＧOrthodoxJewsadoptandpointedtothe“traditional”

externalappearancethatdistinguishesthem from othersinsociety．This
“traditional”appearanceincludesmodestyrulesregardingappropriatedress,

mainlyappliedtowomen．②

TheultraＧOrthodoxcommunityinIsraelisdiverseandcomprisedof
differentsubＧgroups．ThesesubＧgroupsaredistinguishedfrom eachother
accordingtotheextenttowhichtheydeviatefromtraditionandhavebeen
influencedbymodernity．③Writing morethanthreedecadesago,Friedman
suggestedfourmaintypesofultraＧOrthodox:

“LithuanianJews”(alsoknownasLitvakorYeshivish)representtheway
oflifethatemergedinPolandＧLithuaniaattheendofthe１９thcentury．This
streamholdstotheeducationalＧvalueethosofa“communityoflearners,”

accordingtowhich men mustdevotethemselvestothestudyofTorahin
yeshivas,whilewomenraisethechildrenandearnaliving．Thisethosgives
theultraＧOrthodoxcommunityinIsraelitsuniquecharacter．

“PolishＧHasidicJews”representtheHasidictraditionthatemergedin
Poland．ThisstreamisorganizedaroundaHasidic“court”ledbyarebbe,who
shapesthenatureofhiscongregation．Oneofthemostinfluentialcourtsinthis
streamistheGurHasidim,whosemembersconstitutedoneofthepillarsof
theAgudathIsraelmovement．ThisinternationalultraＧOrthodoxmovement
workedtoadvancetheinterestsofHarediminthefieldsofeducationand
welfare．

“HungarianJews”representboththeHasidictraditionandHungarian
orthodoxy,whichwasinspiredandshapedbyRabbiMosheSofer(Hatam

①

②

③

BenjaminBrown,TheHaredim:AGuidetoTheirBeliefsandSectors (Jerusalem: AmＧOved/

TheIsraelDemocracyInstitute,２０１７),１１Ｇ１２,２５．[Hebrew]

Ibid．,１２．
MenachemFriedman,UltraＧOrthodoxSociety:Sources,TrendsandProcesses,６Ｇ７;Benjamin

Brown,TheHaredim:AGuidetoTheirBeliefsandSectors,１８Ｇ３１．
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Sofer,１７６２Ｇ１８３９),hissons,andhisstudents．Thisgroupexpressespositions
againstmodernity,enlightenmentideals,andZionism,whicharestricterthan
thoseoftheotherLithuaniansandHasidim．

“TheJerusalemites (Yerushalmim)”representthetraditionthatwas
createdintheoldAshkenazi(whoseoriginsareinEurope)communityin
Jerusalem．StrictobservanceandantiＧZionistattitudescharacterizedthisgroup
andbroughtitclosertothe“Hungarians”and,especially,totheSatmar
Hasidism,whichcomprisesseveral“courts”andstrictantiＧZionistgroups．

Anothergroup,whichFriedmanlocated(atthetime)onthefringesof
ultraＧOrthodoxsociety,istheSephardim．Thatis,ultraＧOrthodox whose
ethnicityisofSpanish,NorthAfrican,andMiddleEasterndescent．Friedman
didnotresearchtheSephardimandemphasizedthatthisgrouprequiresfurther
research．

Twodecadeslater,Leonfilledthislacuna．Heincludedinthedefinitionof
ultraＧOrthodoxalsoreligiousandtraditionalSephardicJews,whointhe１９８０s
unitedaroundthefigureofRabbiOvadiaYosef(１９２０Ｇ２０１３)andhishalakhic
rulings,withtheassistanceoftheShaspoliticalＧsocialmovement(Shomrei
TorahSephardim,orSephardicGuardiansoftheTorah)．Thiscommunity
adoptedtheLithuanianultraＧOrthodoxmodelbutwascharacterizedbyaless
strictapproachtomostareasoflifecomparedtotheAshkenaziultraＧOrthodox
groups．Therefore, Leon referred to the Sephardim as “soft ultraＧ
Orthodox．”①

Indeed,comparedtoAshkenaziultraＧOrthodoxgroups,theSephardic
streamismoreopentomodernityandthenonＧultraＧOrthodoxmajority;isless
strictregarding modesty rules and gender segregation;expressesless
resistancetoZionism,andevenidentifieswithit;andisnotstronglyopposed
tomilitaryservice,withsomeofthemenservingintheIsraelDefenseForces
(IDF)．Accordingly,AshkenaziultraＧOrthodoxdonotconsiderSephardic
ultraＧOrthodoxanintegralpartoftheultraＧOrthodox．Theirexclusionisseen
intheseparationbetweenthetwogroupsintheeducationsystemandin
marriage．

① NissimLeon, “MizrahiUltraＧOrthodoxy: StrictIdeology, LiquidIdentity,” Journalforthe
ResearchofHarediSociety１(June２０１４):１Ｇ２０．[Hebrew]
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Doron included in his definition of ultraＧOrthodox Judaism also
baaleiteshuva,“reborn”Jewswhowerenotreligiousoriginallyordidnot
comefrom an ultraＧOrthodox background buthavesinceadopted ultraＧ
Orthodoxworldviewsandwayoflife．①Somebaaleiteshuvaidentifiedwith
SephardicultraＧOrthodoxy;otherswhollydetachedfromtheirpreviouslives
andadoptedextremelypiousviews;andothers,whileadoptingultraＧOrthodox
views,remained,tovaryingdegrees,partoftheirpreviouslife,mainlyin
theirprofessionalvocation．

Somebaaleiteshuva are highly educated and employedin critical
professionsandaregenerallycharacterizedbyrelativeopennesstomodernity
andthemajority．SomehaveintegratedintothelessintrovertedHasidicgroups
suchasChabadorthenewcurrentofBreslav．②

MalachandCahanerexpandedthedefinitiontoinclude“modernultraＧ
Orthodox”－thosewhooriginatefrom variousultraＧOrthodoxgroupsand
have,inrecentyears,integratedmoreintothenonＧultraＧOrthodoxmajority
andalsoadoptedmodern Westernworldviewsandvalues．③Individualswho
belongtothisgroup (which makesupabout７％ oftheultraＧOrthodox
population)nolongerseethe“societyoflearners”asanideal,andtheirsons
arenotcommittedtotallytoTorahstudy．Thisgroupalsodoesnotentirely
obeyreligious authority．They strivefor highereducation,to become
accomplishedprofessionals,tointegrateintothelabor market,and,in
general,tointegrateintoIsraelisociety．Theyserveinthemilitaryandturnto
professionalauthorityasanalternativetoreligiousauthority．④

TheexpandingboundariesofthedefinitionofultraＧOrthodoxy,andthe

①

②

③

④

ShlomiDoron, “ChangingIdentitiesThroughRituals: NewcomerstoandDefectorsfromUltraＧ
OrthodoxJudaism,”JournalofRitualStudies２７(２０１３):１３Ｇ３２．

Yoram Biluand Tzvi Mark, “Betweenthe Righteousandthe Messiah: Outlinesfora
ComparativeAnalysisofChabadHasidismandBreslavHasidism,”IyunimBitkumatIsrael２３ (２０１３):

３５０Ｇ３７７;BenjaminBrown, ASocietyinMotion:StructuresandProcessesinUltraＧOrthodoxJudaism
(Jerusalem:TheIsraelDemocracyInstitute,２０２１),２４８Ｇ２５３．[Hebrew]

GiladMalachandLeeCahaner, “ElementsofModernLifeor ‘ModernUltraＧOrthodoxy’?

NumericalAssessmentofModernizationProcessesinUltraＧOrthodoxSociety,” DemocraticCulture１７
(２０１７):１９Ｇ５１．[Hebrew]

LeeCahaner, UltraＧOrthodox Society onthe Axisbetween Conservatism and Modernity
(Jerusalem:TheIsraelDemocracyInstitute,２０２０),１９Ｇ７０,２５９Ｇ３００．[Hebrew]
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widevarietyofgroupsitincludesleadstothequestionofhowtodefinewhois
ultraＧOrthodoxforresearchanddiscussion．TheIsraelCentralBureauof
Statistics(CBS)proposedthreecriteriaforthedefinitionofahouseholdas
ultraＧOrthodox．①

Accordingtotheeducationalinstitutions wherethefamily members
studied:ahouseholdisdefinedasultraＧOrthodoxifithasatleastoneyeshiva
graduate．Thisdefinitionisproblematicbecauseitdoesnotincludefamiliesof
baaleiteshuva,whodidnotgraduatefromayeshiva,nordoesitinclude
householdswithwomenonly．

Accordingtoresidence:ahouseholdisdefinedasultraＧOrthodoxifitisin
acitywherethemajorityvotedforShas(SephardicGuardiansoftheTorah),

andYahadutHatorah(UnitedTorahJudaism,UTJ),thetwoprimaryultraＧ
Orthodoxpoliticalparties．Thisdefinitionisalsoproblematic,primarily
becauseShasisalsosupportedbyvotersfromtraditionalandReligiousZionist
SephardicfamiliesthatarenotidentifiedwiththeultraＧOrthodoxcommunity．

AccordingtoselfＧdefinition:anultraＧOrthodoxissomeonewhodefines
themselvesassuch．This,too,isproblematicsince,amongtheultraＧOrthodox
population,thereisoften moredifferencethansimilarity．Forexample,a
personwhodefineshimselfasanultraＧOrthodoxbutdoesnotadhereto
absolutegendersegregationorlegitimizesZionism,maynotbedefinedas
ultraＧOrthodoxbyotherandlessmoderateultraＧOrthodox．

Ⅱ．BackgroundontheUltraＧOrthodoxinIsrael

TherootsofultraＧOrthodoxJudaismlieinEurope．Inthe１８thand１９th

centuries,religiousvaluesandtraditionsbegantodisintegrateinthefaceof
emancipationand secularization．The divisionintheJewish community
betweenthosewhowantedtocontinueadheringtoJewishlawandthosewho
wantedtoabandonorchangeitledtotheuseoftheterm “orthodoxy”inthe
Jewishcontext．Thistermexpressedtheperceptionofhalakha,asinterpreted
intheTalmudandbytheSages,asrelevantforalltimes,withoutchange．

① IsraelaFriedmanetal．, “MeasurementandEstimatesofPopulationofUltraＧOrthodoxJews,”

TechnicalPaperno．２５(Jerusalem:IsraelCentralBureauofStatistics,２０１１),４Ｇ１４．[Hebrew]
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Theterm“ultraＧOrthodoxy”describesthestreamsthatwentfurtherandsought
toadheretothestrictestinterpretationsofhalakha,acceptingadditionalandnew
limitationsthathadnotbeenpartofJewishtraditionasameanstofendoffthedangers
ofmodernization．①ThesestreamswereinfluencedbytherulingofRabbiMosheSofer,

whostatedthat“newthingsareforbiddenfromtheTorah”inallaspectsoflife,

includingthosethatdonotcontradictJewishlaw．②

TheemergenceofZionismexacerbatedthesplitbetweenOrthodoxyand
ultraＧOrthodoxy．Thedivisionbetweenthesetwostreamsdeepenedafter
Israel􀆳sestablishmentduetodifferencesregardingtheirattitudestowards
ZionismandintheirsocioＧreligiousethos,withonestrivingtoseparatefrom
themajoritysocietyandtheotherstrivingtointegrateandbeinvolvedin
buildingthecountry(whilemaintainingitspracticedreligiosity)．

Thesplitbetweenthetwostreamsreacheditspeakin１９５１whenthe
“UnitedReligiousFront”－thepoliticalblocthatunitedReligiousZionistJews
andtheultraＧOrthodoxsinceIsrael􀆳sestablishment－disbanded．Sincethen,

the ultraＧOrthodox have formed separate political parties representing
particularultraＧOrthodoxsubgroups．

Ⅲ．TheUltraＧOrthodoxandtheZionistState

Asdescribedabove,theultraＧOrthodoxpopulationinIsraelcomprisesa
rangeofapproachestoZionism．Thevastmajority(about９５％)identifywith
themoremoderateview,which,despiteitsprincipleobjectiontoZionismasa
secularideology,recognizestheZioniststateandtendstoobeyitslawsand
avoidconfrontationswithitsauthorities．③

FromtheirsplitwiththeReligiousZionistsuntilthe１９８０s,theultraＧ
Orthodox wererepresentedinthe Knesset mainly by Agudath Israel,

dominatedbytheGurHasidicgroup．IntheNovember１９８８elections,this
politicalpartysplitintotwoparties:“AgudathIsrael,”representingthe

①

②

③

BenjaminBrown,TheHaredim:AGuidetoTheirBeliefsandSectors,１８Ｇ２２．
MenachemFriedman,UltraＧOrthodoxSociety:Sources,TrendsandProcesses,７．
BenjaminBrown,TheHaredim:AGuidetoTheirBeliefsandSectors,２１１Ｇ２３１．
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Hasidiccurrent,and“DegelHatorah”(theflagoftheTorah),representing
the Lithuanians．① The two reunited before the １９９２ elections as
YahadutHatorahandremainedunitedeversince,withsevenseatsinthe
currentKnesset－theexactnumberofcombinedseatstheyhadin１９８８．

WhytherepresentationofYahadut Hatorahinthe Knessethasnot
significantlygrowndespitethehighfertilityratesofitselectoratehasbeenone
ofthemysteriesofIsraelipolitics．Partoftheansweristhatoverthepast３０
years,thedemographicsurgeoftheultraＧOrthodoxwascheckedbywavesof
secularmigration,mainlyfromtheformerUSSR;anotheristhatlarger
numbersofHaredimdonotobeytheRabbisandvotefornonＧHaredipolitical
parties,whilesomeceasedvotingatallforideologicalreasons．

ThestrongestultraＧOrthodoxpoliticalforcesincethemidＧ１９８０shasbeen
Shas,representingtheSephardicultraＧOrthodox．Shasgainedfourseatswhen
itfirstranforparliamentin１９８４and１１inthemostrecentelections．Despite
(butalsobecauseof)stormycriminalscandalsin which membersofits
politicalleadershipwereembroiled,sinceitsinception,Shashasmaintained,

withfewinterruptions,itselectoralbaseandakingmakerroleinIsraeli
politics．IthassteadilygrownindependentoftheinfluenceofnonＧSephardic
RabbisandhaselevatedthestatusofHarediSephardicsageswithintheHaredi
publicatlarge．

Since１９７７,theyearAgudathIsraeljoinedthefirstrightＧwinggoverning
coalitioninacountryestablishedandshapedbysecularsocialists,theultraＧ
Orthodoxhaveenjoyedexceedingpoliticalinfluence．Fromthatyearon,ultraＧ
OrthodoxpartieshavebeenpartofeveryrightＧwingＧledcoalitionexceptfor
２００３Ｇ２００４and２０１３Ｇ２０１５,whentheirexclusionwaspartoftheagendaof
centristparties．

The１８seatssecuredbytheultraＧOrthodoxinthemostrecentNovember
１,２０２２,Knessetelectionsmakeupalmostathirdofthenumberrequiredto
formthemajority．ThecentristandleftＧleaningpoliticalpartiesmadeitclear
thattheywouldnotjoinacoalitionledbythelargestfactioninparliament,the
rightＧwingLikud,whosehead,Benyamin Netanyahu,thelongestＧserving

① MenachemFriedman,UltraＧOrthodoxSociety:Sources,TrendsandProcesses,２０Ｇ３０．
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primeministerinthehistoryofthestate,standsfortrialonbriberybreachof
trustcharges．ThepoliticalsurvivalofNetanyahu,andhishopestoremainin
powerandpossiblyoutofprison,havethusbecomeentirelydependentonthe
Haredifactions,whosevotersvehementlyandunconditionallysympathizewith
NetanyahuanddistrusttheIsraelijudiciary．

Asaresult,theHaredimcurrentlywieldmorepowerthaneverbeforein
Israelipoliticalhistory．Duringcoalitionnegotiations,the Haredifactions
demandedinflatedbudgets,thecontinuationofthealmostabsolutedeference
ofarmyserviceforultraＧOrthodox,andthepassingofalawallowinggender
segregationatpubliceventswithoutitbeingconsidereddiscrimination．Their
outsizedinfluencehasraiseddoubtsamongsecularistandtraditionalＧsecularist
Israelis,whoarestillthemajorityinthecountry,whetherIsraelcanmaintain
itsdemocraticandliberalessence,andwhetheritseconomyandsecuritycan
endureofHaredipopulationandinfluence．

AsmallminorityofultraＧOrthodoxinIsrael(about５％)areantiＧZionists
whodonotrecognizethestate．Thecirclesassociatedwiththiscamphave
tendedovertheyearstoviolatestatelawsinablatant,provocative,andeven
violentmanner．① TheantiＧZionistcampcomprisesgroupsandcommunities
whoidentifyas“EdaHaredit．”TheEdaHaredit(or“Eda”)isthecommunal,

religious,andeconomicframeworkthatunitesthesegmentofultraＧOrthodox
societythatsoughttoseparateitselffrom theorganizationalＧcommunity
frameworksoftheZionistYishuvduringtheBritishMandate．Tothisday,it
doesnotrecognizethelegitimacyoftheStateofIsraelasaJewishstateand
doesnotcooperatewithitsinstitutions．②

ThiscampadoptedafierceanduncompromisingantiＧZionistpositionand
demandedthatitsmembersseparatefromtheZionistenterpriseandtheState
ofIsrael．Zionism,accordingtotheEda,isblasphemyagainstthehopeof
Messianicredemption,reflectingarebellionagainstGodandabetrayalofthe

①

②

Menachem Friedman, “Haredi Violencein Contemporary Israeli Society,” Studies in
ContemporaryIsraeliSociety １８ (２００２): １８６Ｇ１９８; SimaZalcbergBlock, “ReligiousCoercionand
ViolenceAgainstWomen: TheCaseofBeitShemesh,”inWomen􀆳sRightsandReligiousLaw,eds．
FaredaBandaandLisaFishbaynJoffe(London:Routledge,２０１６),１５２Ｇ１７６．

MenachemFriedman, Societyand Religion (Jerusalem: YadYitzhakBenＧZvi, １９７７), ３１．
[Hebrew]
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Jewishfaith．① The Eda Hareditincludes several circles such as the
“Yerushalmim,”Brisk,Dushinsky,andNetureiKarta,aswellasHasidic
“courts”suchasMunkacs,PinskＧKarlin,Satmar,Spinka,ToldotAharon,

andToldotAvrahamYitzhak．②Inthepastdecade,anantiＧZionisttrendhas
alsobeenadoptedbythe “Jerusalemfaction”－aLithuanianfactionthat
becameradicalized－andamongperipheralgroupsofbaaleiteshuva．③

Ⅳ．CharacteristicsandTrends

AlthoughultraＧOrthodoxsocietycomprisesawiderangeofgroupsand
streams,itispossibletoobserveseveralcrucialcommonsharedcharacteristics
andtrendsrelatingtodemography,education,highereducation,employment,

andmilitaryservice．
A．Demography

TheultraＧOrthodoxpopulationinIsraelisparticularlyyoung(about６０％
areundertheageoftwenty,comparedto３５％ ofthetotalpopulationin
Israel)andischaracterizedbyextremelyhighfertilityrates (about６􀆰６
childrenonaverageperultraＧOrthodoxwomancomparedtolessthantwo
childrenonaverageperwomanintheWesternworld)．④ Thisisduetothe
strictobservanceofthecommand“tobefruitfulandmultiply”(Genesis９:７)

andtheprohibitiononusingcontraceptives．⑤

Thehighfertilityratesaffectthecommunity􀆳srapid growth rate．
Forecastsindicatethatwithinfifteenyears,theultraＧOrthodoxproportionof
thetotalpopulation(includingnonＧJews)willbe１６％,andtheproportionof
ultraＧOrthodoxofworkingagewillbe１１％．AccordingtolongＧtermforecasts,

①

②

③

④

⑤

BenjaminBrown,TheHaredim:AGuidetoTheirBeliefsandSectors,１５３Ｇ１８３．
Menachem KerenＧKratz, “WallofSeparation: Neturei KartaandIts Press Duringthe

FoundationoftheState,” Kesher５０(Fall２０１７):７１Ｇ８８．[Hebrew]

ShlomiDoron, “ChangingIdentitiesThroughRituals: NewcomerstoandDefectorsfromUltraＧ
OrthodoxJudaism．”

CahanerandMalach,StatisticalReport２０２０．
DaphnaBirenbaumＧCarmeli, “YourFaithorMine: APregnancySpacingInterventioninan

UltraＧOrthodoxJewishCommunityinIsrael,”ReproductiveHealthMatters１６(November２００８):１８５Ｇ
１９１．



—１５　　　 —

in２０６５,ultraＧOrthodoxwillmakeupaboutathirdofthetotalpopulationin
Israeland４０％oftheJewishpopulationinIsrael－overfiveandahalfmillion
people．①AccordingtoBenDavid,inlessthanfortyＧfiveyears,abouthalfof
Israel􀆳schildrenwillbefromtheultraＧOrthodoxcommunity!②

Still,therehasbeena０．４％decreaseinfertilityratessincethelate１９９０s,

whenthefertilityrateforanultraＧOrthodoxwomanwassevenchildren．③This
resultedfrom anincreaseinthenumberofultraＧOrthodox womenusing
contraceptives,④theconceptof“familyplanning”spreadinginultraＧOrthodox
society,and,perhaps,theincreaseintheageofmarriage．⑤ Accordingto
CahanerandMalach,fertilityratesintheHaredicommunitymaycontinueto
decrease;ifso,thiswillreduceitsgrowthrate．⑥

B．Education
EvenbeforeIsrael􀆳sestablishment,theultraＧOrthodoxhadaseparate

educationsystem undertheauspicesof AgudathIsrael．Aspartofthe
guidelinesforregulatingreligionandstaterelationsduringthetransitionfrom
thepreＧstateperiodtoindependence,fulleducationalautonomywasgrantedto
theultraＧOrthodox withintheframeworkof “independenteducation．”It
becamethesoＧcalled“statusquo．”

DuetotherefusalofultraＧOrthodoxtoacceptthestate􀆳srequirementsfor
corestudies(includingcoresubjectssuchasmathandscience),independent
educationwasandstillisfundedonlypartiallybythestate．Thisarrangement
didnotincludetheultraＧOrthodoxcirclesthatrefused―andrefusetothis
day,atleastformally―toreceivestatefunds．⑦

①

②

③

④

⑤

⑥

⑦

CahanerandMalach,StatisticalReport２０２０,１５．
DanBenＧDavid, “TheShoreshHandbook:EducationandItsImpactinIsrael,２０１７Ｇ２０１８,”The

ShoreshInstitutionforSocioeconomicResearch (２０１８)．
CahanerandMalach,StatisticalReport２０２０,１３．
LeeCahaner, UltraＧOrthodox Society onthe Axisbetween Conservatism and Modernity

(Jerusalem:TheIsraelDemocracyInstitute,２０２０),２００;KimmyKaplan,InternalPopularDiscoursein
IsraeliHarediSociety (Jerusalem: Zalman ShazarCenterforJewish History, ２００７), ２３１Ｇ２３３．
[Hebrew]

CahanerandMalach,StatisticalReport２０２０,１３．
Ibid．,１４．
BenjaminBrown,ASocietyinMotion:StructuresandProcessesinUltraＧOrthodoxJudaism,

７４Ｇ７６．
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The ultraＧOrthodox education system maintains complete gender
segregation．Boysstudyin “TalmudTorah”fromthreetothirteen．Inthis
framework,religious studies are emphasized, but there are a few
extracurricularstudiesatthe mostbasiclevel．Atthirteen,youngultraＧ
Orthodoxmen movetoyeshivas,wheretheirstudiesfrom morninguntil
eveningaredevotedtoreligiousstudies,especiallyTalmud．Atseventeen,the
youngmenmoveto“bigyeshivas,”wheretheydevotethemselvestostudying
Talmudforatleastayear．Someretireorpartiallyretirefromtheyeshiva
tracktoworkatonepointoranother．However,intheLithuanianstream,

mostmencontinuetheyeshivatrackuntiltheirthirtiesandforties．Thus,

mostultraＧOrthodox malesdonotstudycoresubjects,andonlyasmall
minority(１５％)takematriculationexams．①

MostultraＧOrthodoxgirlsareeducatedinthe“BeitYa􀆳akov”network,

whichincludesanelementaryschoolandaseminarequivalenttohighschool．
Overtheyears,girls􀆳studiesintegratedmorebasicstudiescoveringbroader
subjectsthantheirmalecounterparts．Thisissogirlscanfulfilltheirdestiny
withinthe“SocietyofLearners”―toprovideforthefamilysothehusbandcan
devotehimselftostudyingTorah．

ThemainpotentialvocationofHarediwomenhasbeenteachinginthe
BeitYa􀆳akovnetwork．Thisoccupation wasperceivedasidealforultraＧ
Orthodoxwomen,asitallowedthemtoearnalivingwhileremainingwithin
thecommunity􀆳sboundaries．ThelevelofeducationatultraＧOrthodoxgirls􀆳
schoolsismuchlowerthanthatofstateinstitutions．Indeed,onlyinthepast
tenyearsdideducationalinstitutionsforgirlsbeginpreparingthemforthe
statematriculationexams．②

Theteachingfield withinthecommunitybecamesaturated,making
teachingalessviableprofessionforwomentopursueduetoalackofavailable
positions．Moreover,teachers􀆳salariesdidnotcovertheexpensesoffamilies
withmanychildren,evenmoresowhenthewomanwasthesolebreadwinner．
Recognizingtheneedforadditionalsourcesofincome,theBeitYa􀆳akov

①

②
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institutionshavecreatedmoretrainingcourses,someofwhichpreparethe
girlsformatriculationexamssothattheycanpursuedegrees,primarilyat
institutesofhighereducationthathavebeenestablishedinthelasttwodecades
thataregearedtowardthecommunity．Theincreasedpreparationforthe
matriculationexamsintheBeitYa􀆳akovnetworkledtoatremendousjumpin
therateofultraＧOrthodoxgirlswhopassedtheexam:５８％in２０１８/２０１９,

whilefifteenyearsearlier,only３１％passed．①

Giventhedataabove,aswellasthelackofcorestudiesineducational
institutionsforboysandthecommunity􀆳srapidgrowthrate,somefearIsrael
becomingacountryof“thirdＧworldeducation．”② However,anencouraging
trendisthemoderatedecreaseinthenumberofultraＧOrthodoxboysstudying
inultraＧOrthodoxinstitutionsbetween２０１３Ｇ２０２１．

From２００３to２０１３,thegrowthinultraＧOrthodoxeducationwasrapidand
constantat４．２％peryear．From２０１３to２０２１,thistrendreversedwitha２．３％
decreaseintotal．③ThistrendstemsfromadecreaseinultraＧOrthodoxbirth
ratesandintheattractivenessofultraＧOrthodoxinstitutionsamongthemore
moderatetrendswithinultraＧOrthodoxy．

Atthesametime,theinfluenceandimportanceofultraＧOrthodoxstate
institutionshavemoderatelyincreased．UltraＧOrthodoxstateinstitutionsoffer
ahybrideducationalmodeltopupilsfromultraＧOrthodoxbackgroundswhose
parentswishtopreserveTorahＧbasedultraＧOrthodoxeducationalfoundations
andhavetheirchildrenobtainabroadereducationoncoresubjectsandacquire
morediversestudyskills．Thissynthesisappliestoapproximately４％ ofall
ultraＧOrthodoxeducationforboys．④Althoughthisrateislow,itissignificant
fromthepointofviewoftheultraＧOrthodox,forwhomcorestudiesforboys
notonlyabrogatetheTorahbutalsosubverttheultraＧOrthodoxethos．

C．HigherEducation
Inlinewiththelowrateofeligibilityforenrollmenttoinstitutesofhigher

education,therateofultraＧOrthodoxstudyinginsuchinstitutesisalso
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particularlylow．WhiletheultraＧOrthodoxcomprise１３％ ofthegeneral
population,only４．５％ofalluniversityandcollegestudentsinIsraelareultraＧ
Orthodox．Moststudentsstudyforabachelor􀆳sdegree(８２％),whileonlya
fewpursuegraduatedegrees(１８％)．Moststudentsarefemale(６７％)．

WhiletherateofultraＧOrthodoxenrollmentisrelativelylow,ithasmore
thandoubledinthelastdecade,whiletherateinthegeneralpopulationhas
notchangedsignificantly．①Itis,therefore,possibletospeakofaprocessof
academizationemerginginultraＧOrthodoxsociety,especiallyforwomen,but
itisstillinitsinfancy．

MostultraＧOrthodoxstudents―bothmenandwomen―applytospecial
academicframeworksthatareculturallyandreligiouslyadjustedtothevalues
andpracticesoftheultraＧOrthodoxstudent．Theseframeworksincludecourses
andprogramsthatdonotdifferintheirlevelandrequirementsfromnonＧ
Orthodoxacademicinstitutions．In recent years,the number ofthese
institutionshasrisen,andstudyinginthemhasbecomenormativeandpartof
theultraＧOrthodoxmainstream．②

Theexistenceofan “ultraＧOrthodox”academicframeworkexpressesa
significantchangethatultraＧOrthodoxsocietyisgoingthroughandthelong
wayithascome．Once,theconceptof“Orthodoxacademiceducation”was
consideredanoxymoron,andhighereducationwasseenasarealthreat．Still,

thedemandforspecialframeworksalsosignifiestheinsistenceoftheHaredi
populationtolimittheinfluenceofthenonＧultraＧOrthodoxmajorityandto
maintainitsautonomy．

D．Employment
InlinewiththehighrateofultraＧOrthodoxmenwhodevotethemselvesto

Torahstudy(oratleastclaimto)andthelowrateofultraＧOrthodoxmenwho
pursuehighereducation,only５２．５％ofultraＧOrthodoxmenofworkingage
(２５Ｇ６４)jointhelabormarket,comparedto８６％ofmenofworkingageinthe
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②
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generalpopulace．①Inthelastdecade,therateofultraＧOrthodox menof
workingagewhodevotethemselvestostudyingTorah(oratleastclaimto)

andavoidintegrationintothelabormarketincreasedbyoneＧthird:in２０１２,the
numberofultraＧOrthodoxmenofworkingagewhostudiedin“Kollel”was
７０,０００,andin２０２０itwas９４,０００．②

Furthermore,thelackofprofessionalexperienceandeducationamong
ultraＧOrthodoxmenlimitstheirpossibleemploymentincertainoccupations．
Thus,overthelastdecade,ultraＧOrthodoxmenhavefoundworkineducation
morethaninanyotherfield:aboutoneinthree,comparedtooneintwentyin
thegeneralpopulation．ItisalowＧincomeprofession．Thus,thegrimrealityis
thatmuchoftheHaredicontributiontothelaborforceisthecreationofanew
generationofHaredimenwhowillnotbeabletocompeteinthejobmarket．

Incontrast,therateofultraＧOrthodoxmenworkinginmanagementand
highＧtech,highＧincomeprofessions,isparticularlylow (４．５％ and３％,

respectively,comparedto １３％ and １４％,respectively,inthe general
population)．Furthermore,whiletherateofnonＧultraＧOrthodoxmenworking
inthehighＧtechindustryhasincreasedbyalmost２％inthelastdecade,the
rateofultraＧOrthodoxmenintheindustryhasnotchanged．③

Thesedataexplainthe disparityin averageincome between ultraＧ
OrthodoxmenandnonＧultraＧOrthodoxmen,whichisincreasing:theaverage
grossmonthlyincomeamongultraＧOrthodoxmenaged２５Ｇ６４istwiceaslowas
theaverageincomeofmenaged２５Ｇ６４fromthegeneralpopulation．④Thedata
illustratesthelinkbetweenlow educationandlowincomeintheultraＧ
Orthodoxcommunity,whichled Ben Davidtoarguethat “third world
education”willleadtoa“thirdworldeconomy．”⑤

EmploymentdataregardingultraＧOrthodoxwomenindicatesanincrease
intheirparticipationinthelabormarketoverthepasttwodecades．This
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increasecoincidedwiththeirincreasingpursuitofacademicstudies．In２００３,

onlyabouthalfofultraＧOrthodoxwomenworked,whilein２０２０,almost８０％
ofthemwereworking．Thedataalsoshowthegapbetweenthepercentageof
workingultraＧOrthodox womenandthepercentageofworkingnonＧultraＧ
Orthodoxwomen(８２．５％)hasnarrowedandthattheratesofoccupational
integrationamongthetwogroupsarealmostequal．①

Moreover,unlikeultraＧOrthodox men,whosemainoccupationisstill
education,theoccupationsofultraＧOrthodoxwomenaresimilartothoseof
nonＧultraＧOrthodoxwomen．Forexample,between２０１４Ｇ２０２０,theratesof
ultraＧOrthodoxwomenemployedineducationdecreasedby５％infavorof
otheroccupations (３９％),whiletheratesofnonＧultraＧOrthodox women
employedineducationdidnotchangesignificantly (１７％)．Intheseyears,

therewasalsoanincreaseintherateofultraＧOrthodoxwomenengagedin
highＧtech(from３％to５％),whileamongnonＧultraＧOrthodoxwomen,there
wasanincreaseinthisindustry,butatalowerrate(from６％to７％)．②

DespiteultraＧOrthodoxwomenincreasinglyjoiningtheworkforce,the
realitythatinatleasthalfofultraＧOrthodoxfamilies,mostofwhichhave
multiplechildren,theyaretheprimaryorsolebreadwinners,meansthatthe
ultraＧOrthodoxpopulationischaracterizedbyextremelyhighpovertyrates
(overhalfoftheultraＧOrthodoxpopulationlivesbelowthepovertyline
comparedto２１％ ofthetotalpopulation),andhighlevelsofhousingand
populationdensity．③Giventhis,BenDavidwarnsthatIsraelisocietyisfacing
anexistentialthreat．④

E．MilitaryService
AccordingtotheIsraeliDefenseServiceLaw(１９８６),menandwomen１８

yearsofageareconscriptedintotheIDF;menarerequiredtoservethreeyears
andwomentwoyears．Citizenscanbeexemptedfrommilitaryservicebecause
ofdifferentconditions,includingreligiouspractices．UltraＧOrthodoxyouthare
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encouragedtorequestserviceexemptionsordeferralsbasedontheirbeing
yeshivastudentswhose“profession”isstudyingtheTorah．Ultimately,they
postponetheirenlistmentuntiltheirdutytoserveexpires,therebyavoiding
militaryserviceentirely．①

UltraＧOrthodoxoppositiontomilitaryservicestemsfromseveralfactors:
(a)theperceptionthatmilitaryserviceharmsTorahstudyand,giventhe
Torahisofsupremeimportance,religiousstudysurpassesmilitaryservicein
importance;(b)theperceptionthatthemilitary􀆳ssecularframeworkthreatens
toundermineorerodethefaithofultraＧOrthodoxyoutheventhoughtheIDF
goestogreatlengthstoaccommodatetheirreligiousandculturalneeds;(c)

lackofidentificationwiththevaluesoftheIDFandthestate;and(d)

theperceptionofmilitaryserviceinvolvingriskthatcontravenesJewishlaw．②

Therootsofthegenerousexemptionpolicyareinadecisiontakenby
Israel􀆳sfirstprimeministerandministerofdefense,DavidBenＧGurion．Inthe
earlyyearsofindependence,BenＧGurionexempted４００yeshivastudentsfrom
serviceinordertoenablethemtostudyTorahandrevivetheyeshivaworld
thatwasdestroyedintheHolocaust．AccordingtoBenＧGurion,“Basedon
Section１２oftheSecurityServiceLaw,Ireleasedyeshivastudentsfrom
mandatoryservice．Thisreleaseappliesonlytoyeshivastudentswhoare
engagedinTorahstudyinyeshivas,aslongastheyareengagedinTorahstudy
inyeshivas．”③

Theexemptionfrom militaryservicedoesnotallowthosewhowishto
leavetheyeshivaandintegrateintothelabormarkettodosowithoutbeing
obligedtoenlist．Overtheyears,thenumberofyeshivamembershasgrown;

today,over１３５,０００yeshivastudentsareexemptfrommilitaryservice．④

Until２００７,therateofultraＧOrthodoxwhojoinedthearmyreachedafew
hundredatmost;itthenbegantoriseuntil２０１５,whenenlistmentreached
morethan２,０００recruits,althoughitisquestionablewhetherallofthesewere
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actuallyHarediatall．However,since２０１５,theenlistmentratehasdecreased
significantly;in２０１９,only１,２２２ultraＧOrthodoxenlisted．①

TheultraＧOrthodoxattitudetoward militaryservicehasnotchanged,

exceptamongcertaincirclesthatseemilitaryserviceasadefaultforboysthe
ultraＧOrthodoxframeworkcannotdealwith．Indeed,mostultraＧOrthodox
recruitsdonotrepresentthemainstreamoftheultraＧOrthodoxpublic．Rather,

theyareyoungpeoplewhodidnotlastintheyeshivaframework,andthe
militaryframeworkprovidesthemwithanalternativesupportiveframework．
Othersturnedtomilitaryservicesotheycouldjointhelabormarketwhen
dischargedfromservice．②

Ⅴ．ConflictsandTensions

Thecharacteristicsandtrendsdetailedaboveresultfrom theultraＧ
Orthodox􀆳sreligiousstringencies,itsseparationfromthemajority,andthe
obligation ofthe men to devote theirtime to Torah study．③ These
characteristicscreatepointsoftensionandconflictbetweentheultraＧOrthodox
andthenonＧultraＧOrthodoxmajorityaroundthreemainissues:(a)lackof
participationintheworkforce;(b)oppositiontomilitaryservice;and (c)

oppositiontothelegalsystem．
Abouthalf(４７％)ofultraＧOrthodoxmenstillprefertheworldofthe

yeshivaoratleasttheresourcestheir membershipprovidesthem,over
enteringthegenerallabormarket,andtheyrelyonallowancestheyreceive
fromtheyeshiva．④Theseallowancesarepaidforbydonations,aswellasby
thestate,whichhasprovided (andprovides)fundsaspartofcoalition
agreementswithultraＧOrthodoxparties．

Asaresult,undertheauspicesofthestate,ithasbeenpossibleto
perpetuatetheignoranceofultraＧOrthodoxmeninworldlymattersandtheir
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inabilitytointegrateintotheworkforce．Thisrealityhasprovokedangerand
frustrationamongthemajority,whofeelthoseamongtheultraＧOrthodox,

whodonotworkorpaytaxes,arelivingattheirexpense,anddonotsharethe
economicburden．“Exploiters,parasites,andfreeloaders”areonlysomeofthe
pejorativetermsused byIsraelisinthe majoritytodescribetheultraＧ
Orthodox．①

AnothersourceoftensionistheultraＧOrthodox􀆳sfailuretosharethe
country􀆳ssecurityburdenwiththemajority．Overtheyears,effortshavebeen
madetochangetheIsraeliDefenseServiceLaw．Theseeffortsinvolvedbills
requiringyeshivastudentstoenlistintheIDFandcivilservice．

However,wheneversuchabillisraised,ultraＧOrthodoxhold mass
demonstrationsandprayerralliesledbythecommunity􀆳sleadingrabbisto
protestthepotentiallawandtopreventitsadoptionandimplementation．
AttemptstochangetheIsraeliDefenseServiceLawhavefailedsofar．Still,

effortstoadvancelegislationhavehadanunintendedconsequence:theyhave
contributedtoincreasingalreadyexistingultraＧOrthodoxsuspicionsofthe
judiciaryandtheirlackoffaithinit．

AccordingtoZicherman,②ultraＧOrthodoxdistrustofthejudiciarystems
fromthreeconflicts:

Theobligationtoobeythelawwhenitcontradictsreligiouslaw．③ This
wasmostrecentlyseen,forexample,duringtheCovidＧ１９lockdowns,when
ultraＧOrthodoxviolatedstateＧmandatedrestrictionsonpublicgatheringsby
obeyingtheirrabbis􀆳orderstocontinueattendingcongregationalprayersand
studyinyeshivas．④

ThecommonperceptionamongultraＧOrthodoxisthattheIsraelijudiciary
is“thecourtsofGentiles,”mainlyduetoitsadoptionoftheBritishlegal
systemandgeneralrelianceonsoＧcalledhumanＧmadelaws．“Gentilecourts”

areprohibitedinJewishlaw,whilerabbinicalcourtsareconsideredthe
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appropriatevenueforlegalproceedings．
ConfrontationwiththeSupremeCourtoverrulingsonissuesofreligion

andstate,whichtheultraＧOrthodoxviewasrestrictiveandencroachingon
theirwayoflife．①

Thesethree conflicts led to a crisis of trust．The only three
demonstrationsorganizedbyultraＧOrthodoxleadersinrecentdecadesthat
attractedhundredsofthousandsofprotestors weredirectedagainstthe
SupremeCourtanditsrulings．Surveysindicateaveryhighdegreeofdistrust
inthejudiciaryamongtheultraＧOrthodox(８３％)．②

Ⅵ．WhereIsUltraＧOrthodoxSocietyHeaded?

WhatisthefutureofultraＧOrthodoxsociety? Hasitandwillitbecomean
existentialthreattotheZionistenterpriseasarationalandmodernexpression
ofJewishidentity,orwillamoderatetrendemergethatbridgesthewidening
gapsbetweenthecommunityandthemajority?

Studiessuggestedthatthedevelopmentofreligious movementsisa
processthatincludesseveralkeystages．(a)Thefoundationstageofthe
movement;(b)theexpansionstage－inwhichthemovementexpandsand
recruitsnewmemberstoitsranks;and(c)theinstitutionalizationstage－in
whichmembersarebornintothemovement,intoanexistingreality,with
almostnoscopeforchoosinganalternativereality．

IntergenerationalchangesandchangesinthesocioＧeconomicstatusof
religiousmovementsandgroupsovertimemakethemmore“compromising”in
theirrelationswiththe“outsideworld,”andtheytakeonamoreinstitutional
and “calm”character．Thereligiouszealofthefounders􀆳generationis
moderatedamongthemembersofsubsequentgenerations,andsomemayeven
rebelagainstit．

Thedatapresentedsofarindicateatrendofperpetuatingignoranceamong
theultraＧOrthodoxpopulation,especiallyamongultraＧOrthodoxmen,anda
trendoflow integration ofultraＧOrthodox menintothelabor market．
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However,lookingattheprocessesthatultraＧOrthodoxsocietyhasundergone
inrecentdecadespaintsabroader,moreprofound,andmorecomplexpicture．

ThispicturedoesnotignoretheimpactultraＧOrthodoxsocietyhason
Israelisociety．Atthesametime,itidentifieschangesandtrendsthatmay
minimizethethreattoIsraelisocietythatsomepolicymakersandresearchers
seeemanatingfromtheultraＧOrthodoxcommunity．

Recent years have seen increasing participation, presence,inner
resilience,andselfＧconfidenceofdifferentfactionsinultraＧOrthodoxsociety．①

SomeultraＧOrthodoxarestrongenoughtointegrateintothemajoritywithout
feelingthreatenedbyit．Atthesametime,ultraＧOrthodoxsocietyhasbecome
morereceptivetoitsmemberswhointegrateintothemajorityandtomembers
thatdeviate from the ultraＧOrthodox ethos．② Extensive discourse has
developedamongtheultraＧOrthodox onissuesthatuntilrecently were
consideredtaboo,suchasdomesticviolenceandsexualabuse,eveninthemost
conservativecircles．③

Partofthechangeoriginatesfrom grassrootsultraＧOrthodoxfemale
activism－ultraＧOrthodoxwomenwhodaredtochallengesocialconventions
andchallengethecommunity􀆳sleadingrabbis．④ UltraＧOrthodox women􀆳s
activism,whichsomealsodefineas “ultraＧOrthodoxfeminism,”involves
femaleactivists who raisetheissues of women􀆳s education,women􀆳s
employmentinthepublicdiscourse,andtheirpoliticalrepresentation．⑤Their
activityisseenbyothersintheultraＧOrthodoxpublicasachallengeto
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fundamentalvaluessuchas modesty,thefamily,andobediencetothe
rabbis．①

Ingeneral,ultraＧOrthodoxwomentodayaremoreeducated,established,

assertive,andopinionated．Assuch,theyhavebecomesignificantagentsof
change for the ultraＧOrthodox population,initiating innovative and
revolutionary developments．Meanwhile,their conduct consciously and
unconsciouslyhascontributedtochallengingtheprevailingidealtypeofultraＧ
Orthodoxfamily－thehusbandwhodevoteshimselftoTorahstudywhilehis
wife,inadditiontoraisingthekids,worksastheprimarybreadwinner,often
asateacher．②

Severalotheragentsofchangehavecontributedtotransformationsin
ultraＧOrthodoxsocietyinrecentyears．OneisthosewholeavetheultraＧ
Orthodoxworld．Throughouttheyears,suchpeopleweredenouncedand
ostracizedbytheirfamiliesandthecommunity．③ However,inrecentyears,

theattitudeofultraＧOrthodoxsocietyregarding“dropouts,”astheyarecalled
inHaredidiscourse,haschangedandshiftedfromanexclusivetoaninclusive
approach．Followingthis,asignificantportionofdropoutstendtomaintain
tieswiththeirfamilymembers,unlikebefore,andtheyinfluencetheminone
wayoranother．④

Anothermajoragentofchangeistheinternet．Despitesomerabbis􀆳
objectiontoanysuchusage,whereasonly２８％ oftheHaredim usedthe
internetin２００８,nolessthan６４％ didsoin２０２０．⑤Theinternetrevolution
penetratedultraＧOrthodoxsociety,exposingitto previouslyinaccessible
content,whichisnowonlyaclickaway．Thisrevolutionbroketheboundaries
ofthe“Orthodoxghetto．”

Thechangesinemploymentandtheincreasingintegration,evenifstill

①
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verymoderate,intothelabormarkethavecreated,inrecentyears,anultraＧ
Orthodoxmiddleclass,aclassthatdidnotexistpreviously．Thisisamore
academic,open,andconsumeristultraＧOrthodox,which hasadaptedto
modernWesternconsumercultureandeventoaluxuriouslifestylethatitdid
notknowbefore．Thisgrouphasadoptedastandardoflivingthatwillbevery
difficulttogiveup．

Tomaintainthisstandardofliving,thenew middleclasswillhaveno
choicebuttocontinuetopursueeducation,lucrativeprofessions,andfurther
integrationintothelabormarket．①Thisgroupisnotonlyaproductofchanges
withinultraＧOrthodoxsociety,butisitselfanagentofchangethatmayimpact
thefutureofultraＧOrthodoxsociety．Itisnotimpossiblethatthisclasswill
continuetoexpandandwillcontributetoincreasingintegration,perhapseven
throughmilitaryservice．AcounterＧreactionofresistancetosuchatrendis
expectedbut,accordingtoBrown,willappearatmuchlowerrates．②

ThegreattriumphoftheultraＧOrthodoxintherecentelectionsmayprove
counterＧproductive,asthenonＧultraＧOrthodoxmajorityappearstobelosing
patience．Futuregovernmentsmaybackawayfromcoalitionagreementswith
ultraＧOrthodoxpartiesthatforcethemtofinanceyeshivamembers,aswasthe
casein２００３whenchildallowancesweresignificantlycutandultraＧOrthodox
hadnochoicebuttoenterthelabormarket．③

Itisalsopossiblethatfuturegovernmentswillseverthelinkbetween
exemptionfrom militaryserviceandtheinabilitytoentertheworkforceand
allowandencourageyeshivamemberswhorefusetoserveinthearmytogoto
work．Suchadecisionwillindeedfurtherdamagetheperceptionofconscription
asegalitarian．Yetitwilldecreasethehugegapineconomiccontribution．

EveniftherateofultraＧOrthodoxwhoadoptmodernWesternworldviews
andtherateofultraＧOrthodox men whostudyininstitutionsofhigher
educationandintegrateintothe workforceremainverylowtoday,they
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representanincreasecomparedtotheratesinthepastandasignificantchange
whoseweightisfarbeyonditsquantitativesignificance．Theseareindeedvery
smallstepsforthemajoritybutimportantstepsforultraＧOrthodoxsociety．
JustastheultraＧOrthodoxcommunityoftwodecadesagodidnotlookthe
sameasitdoestoday,intwodecades,itmaylookdifferentthantoday．




